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About 1,800 years later, at the end of the nineteenth century, the British soldiers who ransacked Benin behaved less ceremonially but with greater commercial acumen. Essentially they followed the same route, spreading the artworks throughout the major anthropological museums of the world, thereby placing the bronzecasters of Igun Street among world- Far from being marginal, it forges the idea of history, delineates its boundaries, and selects the facts, figures, and peoples that make up the traditional heritage upon which the students of today will build up their cognitive world. It reidentifies the centers and peripheries of political actions and cultural creativity and redefines the relationships between them. The reshuffling of historical narratives that has engaged scholars in recent years and has brought about the incorporation of the pasts of African, Native American, and Pacific peoples, to name but a few of the neglected populations, into the scope of global history, is finally filtering into high-school textbooks. It aims to shift the focus from a West-centric to a universal perception of life on earth, and to articulate the histories of peoples whom the world forgot. The present small and glossy volume could have then fulfilled an important educational function. Its general design aims at telling the history of Benin from its mythical origins, through its days of glory, fall, and adjustment to the current world order. Heather Millar divides her book into five chapters: "History," "Cultural History," "Belief System," "Belief and Society," and finally "The Legacy of Benin." At first she unfolds the grand course of Benin history, telling about its political "Golden Age" and its tragic end at the mighty hand of British colonialism. Next she describes the art of brass and ivory that has made Benin famous, articulating some of its symbolic meanings and its place in Edo social structure, rituals, and belief.
Millar devotes the third chapter to religion. She describes the personal guardian, Ehi, and discusses the spiritual importance of the head and the hand, telling also about the supernatural world of witches, ancestors and gods, and the divinity of the Oba. In the fourth chapter, which bears the curious title "Which Came First, Benin or Its Culture?," she explains the hierarchy of chieftaincy associations and titles in Benin and the centrality of the Oba in Edo society. The last chapter purports to inform students "How Benin Lives On Today," telling about the persistence of tradition in the present and the influence of Benin culture on the African diaspora. As befits a textbook the author appends to her narrative a helpful chronology of the kingdom, a glossary of terms, titles, and names of gods, and a bibliography for further reading.
In broad strokes such an outline could have represented the history and culture of the kingdom of Benin. But when the fine details are etched in, Clio weeps. Millar is neither an Africanist nor a Benin specialist. She is, as the book blurb informs the reader, a professional writer and a student of Chinese language and history. In those capacities she authored China's Tang Dynasty (1996) The origin of either name is subject to folk etymologies and legends that critical linguistic analysis has not yet validated. Jacob Egharevba derives the name Benin from the expression "Ile-Ibinu" (land of vexation), which he traditionally attributes to the Yoruba Prince Oranmiyan, who could not adjust to life in Benin (Egharevba 1960:7; see also Bradbury 1957:18) . H. Ling :7-8), citing Captain Roupell who recorded historical Benin traditions from well-informed chiefs a year after the disastrous events of 1897, suggests that Oba Eweka (ca. 1200) named the town after his favorite slave, Ubini, while Egharevba (1960:17) proposes that Oba Ewuare (ca. 1440) named it after his own beloved slave, Edo. Indeed "U" is a common prefix for names of localities in the Edo language, and therefore the first of these traditions may represent some older cultural information, but the repetitive nature of these two narratives indicates that they have their basis in a traditional naming pattern rather than in historical fact. Comparative linguistics offers another possibility for rescuing the origin of this dual naming from obscurity. Ryder suggests that "the first Portuguese to arrive on the coast picked up the name beni, meaning 'water dwellers,' from the Ijo and applied it in error to the Edo" (1984:352, n. 21 Oddly, the chapter "How Benin Lives On Today" (pp. 60-72) focuses only on describing the cultural legacy of the past with barely any reference to dynamic modern life. There is no Benin. Millar's silence about the rise to power of Agho Obaseki and his descendants in Benin is particularly regrettable because this important chapter in modern Benin history has been the subject of excellent historical studies by Philip Aigbona .
In general the Edo people are fortunate as far as modern scholarship is concerned. Students have examined their art, language, and history, applying to their research high and rigorous standards. The excellent dictionary that Hans Melzian compiled in 1937 offers a solid linguistical foundation. In 1956 K. O. Dike initiated the Benin Scheme, one of the earliest interdisciplinary projects devoted to the study of a society in sub-Saharan Africa. In less than a thousand words of text PefferEngels gets it so wrong so often. "Who Are the Edo of Benin" tells us that "many Edo were brought as slaves to North and South America and took their art and religion with them," a remarkable twist on the history of a kingdom that became involved in the slave trade as entrepreneurs rather than as victims. Flip a page and we learn that the Edo people "chew bitter-tasting kola nuts when they work in the hot sun." To prevent sunstroke? Kola nuts are consumed for the same reason that Westerners drink coffee-as a mild stimulant. They do keep people awake, especially long-distance taxi drivers and students studying late for exams, but this has absolutely nothing to do 7). Anyone who has done research on religion and ritual in Benin City knows that the ruralurban dichotomy does not and never did apply:
urban centers are havens for all sorts of customary practices and beliefs, and urban worshipers commute between town shrines and countryside shrines as divination and clients require.
That there is some kind of magical transformation between rural and urban is strictly in the heads of old-fashioned developmental theorists. Chapter one has a useful map but is otherwise unremarkable except for the photograph of what appears to be a native physician who is identified as an enogie (pl. onogie). He is dressed in war garments and wears a small atete (raffia tray) around his neck. His title is 7). Anyone who has done research on religion and ritual in Benin City knows that the ruralurban dichotomy does not and never did apply:
That there is some kind of magical transformation between rural and urban is strictly in the heads of old-fashioned developmental theorists. Chapter one has a useful map but is otherwise unremarkable except for the photograph of what appears to be a native physician who is identified as an enogie (pl. onogie). He is dressed in war garments and wears a small atete (raffia tray) around his neck. His title is 11. It is a priority to light the room in which parents and babies sleep, as security against snakes and rodents. In the past, this was accomplished by stringing dry seeds from the ploplou ma tree on a stalk, placing this stalk in a small bowl, and lighting the top one. This is said to have burned all night. 12. Typical rules forbid the following activities at night: gathering medicinal leaves, cooking, and throwing out floor sweepings; women must not pick up a burning branch, and no one may carry a lighted torch. Work that is permitted at night includes washing dishes or babies and heating bath water.
13. The phases of the moon are watched by all, and every month, the day following the appearance of the new moon is a day of general rest.
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